
Soul Spa 24 – P. Vayikra
March 23, 2024
13 Adar II, 5784

CָרQU אַתָּה יהוwwה
אOֱהֵינU מֶלQֶ הָעIלָם
אֲֹשֶר קִדְֹשָנCְ UמִצIְתָיו

וְצUִָנU לַעֲסIק
Cְדִבְרֵי תIּרָה/

Barukh Atah Adonai
Eloheinu melekh ha-olam

asher kidshanu b’mitzvotav
v’tzivanu la’asok
b’divrei Torah.

Blessed are You, YHVH,
our God, eternal sovereign, who
sanctifies us in God's connecting

command to busy ourselves
in words of Torah.

Orientation to the Book of Leviticus

ר/ה/ט  (t-h-r) pure > uncharged

א/מ/ט  (t-m-') impure > charged

ב/ר/ק  (k-r-v) proximity, inwardness > sacrifice

ה/ל/ע  ('-l-h) ascent > burnt offering

Leviticus 1:1-9
 אֶל־מֹשֶׁ֑ה וַיְדCֵַ֤ר יהוwwה֙ אֵלָ֔יו אוHִַקְרָ֖

מֵאֹ֥הֶל מIעֵ֖ד לֵאמֹר: CֵSַ֞ר אֶל־Cְנֵ֤י 
יִשְׂרָאֵל֙ וְאָמַרְתָ֣ אֲלֵהֶ֔ם אָדָ֗ם כִּי־ 

 לַיהוwwה מִן־ קָרCְָ֖ן מִכֶּ֛ם רִ֥יביַקְ
הCְַהֵמָ֗ה מִן־הCַָקָר֙ Uמִן־הַצֹּ֔אן 

Uנְכֶםקָרְ אֶת־תַקְרִ֖יבCַ :

1-2. YHVH called to Moshe and spoke to him from 
the Tent of Witnessing, saying – Speak to the Children
of Israel and say to them: If one of them brings a 
korban to YHVH, bring from yourselves a korban from 
the cattle, from the herd or from the flock.

תָמִ֖ים זָכָ֥ר מִן־הCַָקָ֔ר קָרCְָנI עֹלָ֤האִם־
Uּעֵד֙ יַקְרִיבֶ֑נIיַקְרִ֣יב אֶל־פֶּ֜תַח אֹ֤הֶל מ 

 I֔יָד Qַ֣ה: וְסָמwwלִפְנֵ֥י יהו I֖לִרְצֹנ I֔אֹת
וְנִרְצָ֥ה לI֖ לְכַפֵּ֥ר עָלָיו: הָעֹלָ֑ה רֹ֣אשׁ עַ֖ל

3-4. If one's korban is an olah from the herd, the korban 
will be an unblemished male: make a korban as one 
wills at the opening of the Tent of Witnessing before 
YHVH.   One will place one's hand on the head of the 
olah for it to be desired for them as atonement.

וְשָׁחַ֛ט אֶת־Cֶ֥ן הCַָקָ֖ר לִפְנֵ֣י יהוwwה 
Uנֵ֨י אַהֲרֹ֤ן הַכֹּהֲנִים֙ אֶת־ וְ֠הִקְרִ֠יבCְ 

הSַָ֔ם וְזָרְקU֨ אֶת־הSַָ֤ם עַל־הַמִּזCְֵ֨חַ֙ 
וְהִפְשִׁ֖יט מIעֵד אֹ֥הֶל פֶּ֖תַח־אֲשֶׁר סָבִ֔יב
 וְנִתַ֥ח אֹתVָ֖ לִנְתָחֶיהָ:הָעֹלָ֑האֶת־

5-6. One will slaughter the bull before YHVH.  The 
sons of Aharon, the kohanim will korbanify the blood, 
sprinkling the blood on the altar around the opening 
of the Tent of Witnessing.  They will spread out the 
olah and cut it into pieces.

וְ֠נָתְנCְ U֠נֵ֨י אַהֲרֹ֧ן הַכֹּהֵ֛ן אֵ֖שׁ עַל־ 
U֗עֵצִ֖ים עַל־הָאֵשׁ: וְעָרְכ U֥֑חַ וְעָרְכCְֵהַמִּז

הַנְּתָחִ֔ים  אֵ֚ת הַכֹּ֣הֲנִ֔ים אַהֲרֹן Cְנֵ֤י
 אֶת־הָרֹ֖אשׁ וְאֶת־הַפָּ֑דֶר עַל־הָעֵצִים֙

עַל־הַמִּזCְֵחַ:  אֲשֶׁ֖ר עַל־הָאֵ֔שׁ אֲשֶׁ֣ר
I֥Cְמָּ֑יִם וְהִקְטִ֨יר וְקִרCַ כְרָעָ֖יו יִרְחַ֣ץU 

 אִשֵּׁ֥ה עֹלָ֛ההַכֹּהֵ֤ן אֶת־הַכֹּל֙ הַמִּזCְֵ֔חָה 
רֵיחַ־נִיחI֖חַ לַיהוwwה:

7-9. The sons of Aharon the kohein will put fire on the 
altar, and arrange wood on the fire.  Aharon's sons, 
the kohanim, will arrange the pieces, the head and the 
fat on the wood that is on the fire that is on the altar.  
He will wash its innards and legs in water; and the 
kohein will put incense on everything on the altar, to 
be an olah of fire of pleasing odor to YHVH.

P Pshat
(פשט)

R Remez
(רמז)

D Drash
(דרש)

S Sod
(סוד)
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• Ritual transformation from earthly to other-worldly.  A making-holy
• Relationship with the korban / olah = must touch mortality
• Being and doing (why religious communities teach their kids starting with Lev. 1:1
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• The “need” to honor God.
• Compassion, inner struggle?
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relationship - face to face!
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• Literally must touch the olah – place one’s hand on the head
• Very public – normative 
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Violence
Death
Gory
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wealth!
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• Korbanot as MAKING SPACE.
• Face to face - encounter - communion - 
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Historical repurposing of ancient ritual
Suffering as korban? (Lemonade, or fate?) 

David Evan Markus

David Evan Markus

David Evan Markus



Leviticus 1:1a
YHVH called to Moshe and spoke אֶל־מֹשֶׁ֑ה וַיְדCֵַ֤ר יהוwwה֙אוHִַקְרָ֖

Rashi Lev. 1:1
לְכָל CְSִרIת Uלְכָל אֲמִירIת Uלְכָל 

צUUִיִים קָדְמָה קְרִיאָה' לְשIׁן חCִָה' 
 'IC ן שֶׁמַּלְאֲכֵי הַשָּׁרֵת מִשְׁתַּמְּשִׁיןIׁלָש

שֶׁנֶּאֱמַר wwוְקָרָא זֶה אֶל זֶה/"

A call preceded all [of God's] utterances, sayings and 
commands, in the sense of affection, in the sense of 
the ministering angels – as in (Is. 6:3), "And one called
to the other [saying 'Holy, holy, holy is YHVH of 
Hosts, the whole earth fills with God's glory']" 

אֲבָל לִנְבִיאֵי אֻמIּת הָעIלָם נִגְלָה 
' שֶׁנֶּאֱמַר טֻמְאָהעֲלֵיהֶן CִלְשIׁן עֲרָאִי וְ

וHִַקָר אOֱהִים אֶל Cִלְעָם/

But to ordinary prophets, God self-revealed through 
causality and tum'ah, as in (Num. 23:4), "God 
happened onto Bil'am."

Kitzur Ba'al HaTurim 1:1.1
R. Ya'akov ben Asher (d.1343)

אw דויקרא זעירא שמשה לא רצה 
לכתוב אלא ויקר כדרך שנאw בבלעם

כאלו לא נראה לו השם אלא 
במקרה ואמר לו הקבwwה לכתוב גם 

באלwwף וכתבה קטנה/ 

The aleph of vayikra is small, since Moshe wanted to 
write vayikar ("[God] happened"), as [Torah] writes of
Bil'am, as if God merely happened onto [Moshe].  
God told him to write an aleph, so he wrote it small.

R. Joel Pitkowsky: "A Little Aleph Amid Pandemic" (Mar. 26, 2020)

Rabbi Lord Jonathan Sacks, the former chief rabbi of Great Britain, points out 
that the letter in question, aleph, is not only the last letter in the word Vayikra, but it is
also the first letter in the Hebrew alphabet, and the first letter of the Ten 
Commandments.  That first letter in the Ten Commandments, the first letter of the 
word “Anokhi,” introduces God’s statement about God’s presence in the world (“I 
am YHVH your God”).

Maybe, Rabbi Sacks teaches, the aleph is written extra small to emphasize that 
God’s presence is not always felt in big, grand gestures, like the splitting of the Red 
Sea.  Sometimes, God’s presence is felt in the quiet gestures, and in the day-to-day 
tasks that take up the vast majority of our lives, but never gets the attention that 
those rare and yet dramatic moments like the splitting of the sea get.

Perhaps the aleph is small to teach us to look out for those small moments. 
Maybe it’s there to teach us that, to paraphrase the idiom  about actors and the roles 
they inhabit, there actually are no small moments in life. There only are moments 
that we miss the opportunity to see God’s presence within.

Now let’s go from a small aleph in a Torah scroll... to the situation raging 
around us.  For me, and I believe for many of you as well, God’s presence in this 
situation is felt in the small gestures that do not make the news, the moments that 
enrich one person’s life at no cost to your own, the gesture that makes a difference 
and that a person never will forget.

https://jewishstandard.timesofisrael.com/parashat-vayikra-a-little-aleph-amid-a-pandemic/


Aish Kodesh, Vayikra 1940
R. Kalonymus Kalman Shapira (d.1943)

למה מפרש רשwwי זאת בקריאה זו 
ולא בסנה שנאמר wwויקרא אליו 

אלהים מתוך הסנה ויאמר משה 
משה ויאמר הנני/" וכן קבלת התורה 

שכתוב ww/// ויקרא יהוwwה למשה אל 
/wwראש ההר ויעל משה

Why does Rashi explain about calling here but not 
[earlier] about the Bush, as in (Ex. 3:4), "God called to
[Moshe] within the bush saying 'Moshe! Moshe!' and
he said, 'Here I am.'?  And likewise not in receiving 
Torah, as in (Ex. 19:20), "God called to Moshe atop the
mountain, and Moshe ascended"?

בעקידה כתיב wwויקח את האיל 
 תחת בנו/" וכן הוא לעולה ויעלהו

/"מכם יקריב' wwאדם כי הקרבנותבכל 
 הבהמות באים תחת האיש'וקרבנות

ובתענית אומרים שמיעוט חלבי ודמי
/ ואכן כל יסורים כקרבןיהא מחשב 

ממרקין עונותיו של אדם מפני 
שמתישין את כחו חלבו ודמו' וכל 

 הם/קרבנותיסורי ישראל מיני 

In the Akeidah, it is written (Gen. 22:13), "[Avraham] 
took the ram and sacrificed it as an olah in lieu of his 
son."  So too for all korbanot: people sacrifice "from 
themselves" (Lev. 1:2). The animal korbanot come in 
lieu of a person: On fast days, [liturgy] says, "May 
the diminishment of fat and blood be considered as 
a korban." Likewise all suffering scours one's wrongs 
by depleting one's strength, fat and blood: all Jewish 
sufferings are kinds of korbanot.

לכן מרמז בזה רשwwי שבכל עניני 
 אפילו באלו שwwאדם כי קרבנות
 היסורים קרבנות מכם'ww היינו יקריב

שמן עצמותו מקריב' נדע שגwwכ 
קריאה של חיבה של הקבwwה המה/

That is why Rashi hints on this text, on the matter of 
animal korbanot, that they're all korbanot of oneself –
that is, korbanot that comprise suffering come from 
our own selves.  Know that the Holy Blessed One's 
call of affection is in these also.

 ' wwויקרא זה אל זהww עוד אפשר כי
מתרגמינן wwומקבלין דֵין מן דֵיןww כמו 

שאומרים ב-ובא לציון' שהא 
שהמלאכים מקבלים דין מן דין' 

ישראל גורמין להם' כד מקבלין דא 
מן דא בין באורייתא בין בממונא/

Another point: Targum [the Aramaic translation of 
Torah] renders "[the ministering angels] called to one
another" (Is. 6:3) as "They receive one from another." 
... And it is so: angels receive from each other, but it 
is us who potentiate them when we receive from one
another, whether via Torah or tangible support.

ולא רק משנותנין זה לזה צדקה 
וגמילות חסדים מקבלין דין מן דין' 
רק גם כששומע איש מצרות ישראל 

לעשות לטובתם שיכול מה כל ועושה
 והדם בקרבוובכלל לבו משבר 

לפקא בגידיו' ומלב נשבר עושה 
תשובה ליהוwwה וגם מתפלל עליו 

קבלה  זאת גם ישראל' בעד יתברך
היא שמקבלין דין מן דין שהוא 

מקבO מהם שבירת הלב ותשובה' 
והם ממנו רחמנות ופעולות טובות 
שעושה להם' וגם תפלה שמתפלל 
בעדם' וגורם בזה למעלה מקבלין/

Not only when we give one to another tzedakah or 
acts of kindness do [angels] receive one from each 
other, but also when one hears [another's] trouble 
and does all one can to make it better – with one's 
heart broken within and one's blood congealed in 
one's veins – and from [this] broken heart returns to 
YHVH , praying on behalf of [that sufferer].  This 
also [potentiates] "They receive one from another."  
For one receives a broken heart and returns [to God],
while the other receives mercy, good actions and 
prayer on that person's behalf.  Such [actions below] 
cause [angels] to receive from each other above.

Esther 4:1-3
UמָרSְֳכַ֗י יָדַע֙ אֶת־כָּל־אֲשֶׁ֣ר נַעֲשָׂ֔ה 

וHִַקְרַ֤ע מָרSְֳכַי֙ אֶת־Cְגָדָ֔יו וHִַלCְַ֥שׁ שַׂ֖ק 
וָאֵ֑פֶר וHֵַצֵא֙ CְתQI֣ הָעִ֔יר וHִַזְעַ֛ק זְעָקָ֥ה 

גְדֹלָ֖ה Uמָרָה: וHַָבI֕א עַ֖ד לִפְנֵ֣י שַׁעַר־ 
 Qֶא אֶל־שַׁ֥עַר הַמֶּ֖לI֛כִּ֣י אֵ֥ין לָב Qֶהַמֶּ֑ל

CִלְבU֥שׁ שָׂק: Uבְכָל־מְדִינָ֣ה Uמְדִינָ֗ה 
מְקIם֙ אֲשֶׁ֨ר Sְבַר־הַמֶּ֤לQֶ וְדָתI֙ מDִַ֔יעַ 

אֵ֤בֶל DָדIל֙ לHְַהUדִ֔ים וְצI֥ם Uבְכִ֖י 
Uמִסְפֵּ֑ד שַׂ֣ק וָאֵ֔פֶר יֻצַּ֖ע לָרCִַים:

When Mordekhai learned [of the extermination 
order, he tore his clothes and put on sackcloth and 
ashes.  He went through the city, crying loudly and 
bitterly, until he came in front of the palace gate; for 
one could not enter the palace gate wearing 
sackcloth.  Also, in every province that the king's 
command and decree reached, there was great 
mourning among the Jews, with fasting, weeping, 
and wailing, and everybody lay in sackcloth and 
ashes.
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Leviticus 5:1-13
וְנֶפֶשׁ כִּי־תֶחֱטָא וְשָׁמְעָה קIל אָלָה וְהUא
עֵד אI רָאָה אI יָדָע אִם־לIא יDִַיד וְנָשָׂא 
עIֲנI: אI נֶפֶשׁ אֲשֶׁר תDִַּע Cְכָל־Sָבָר טָמֵא

אI בְנִבְלַת חHַָה טְמֵאָה אCְ Iנִבְלַת 
Cְהֵמָה טְמֵאָה אCְ Iנִבְלַת שֶׁרֶץ טָמֵא 

וְנֶעְלַם מִמֶּנUּ וְהUא טָמֵא וְאָשֵׁם:

1-2. And if a soul sins – hearing the call to testify as 
a witness to what one saw or knew, if one doesn't 
speak up, then the person will bear iniquity.  Or 
touches any tamei thing, whether a carcass of an 
tamei animal, or a carcass of tamei cattle, or a carcass
of tamei creeping things, even if it hidden, then that 
person also will be tamei and asham.

 Iטֻמְאַת אָדָם לְכלֹ טֻמְאָתCְ עDִַכִי י Iא
אֲשֶׁר יִטְמָא VCָ וְנֶעְלַם מִמֶּנUּ וְהUא יָדַע 

וְאָשֵׁם: אI נֶפֶשׁ כִּי תִשָּׁבַע לְבYֵַא 
בִשְׂפָתַיִם לְהָרַע אI לְהֵיטִיב לְכֹל אֲשֶׁר 

 Uּשְׁבֻעָה וְנֶעְלַם מִמֶּנCִ א הָאָדָםYֵַיְב
וְהUא־יָדַע וְאָשֵׁם לְאַחַת מֵאֵלֶּה: 

3-4. Or touches another's tum'ah, whatever tum'ah it
is that defiles, [even if] hidden, when one knows of 
it, that person will be asham.  Or if a soul vows, 
pronouncing with the lips to do evil or good, and 
violated one's oath, even if hidden from one; when 
one knows of it, that person will be asham.

וְהָיָה כִי־יֶאְשַׁם לְאַחַת מֵאֵלֶּה וְהִתְוSַָה 
 Iאֲשֶׁר חָטָא עָלֶיהָ: וְהֵבִיא אֶת־אֲשָׁמ

לַיהוwwה עַל חYַָאתI אֲשֶׁר חָטָא נְקֵבָה 
מִן־הַצֹּאן כִּשCְָׂה אI־שְׂעִירַת עZִִים 

:IאתYַָאת וְכִפֶּר עָלָיו הַכֹּהֵן מֵחYַָלְח

5-6. And when one is asham, one will confess that 
one sinned in that way.  That person will bring 
one's asham to YHVH for the sin that the person 
sinned, [and] a female from the flock, a lamb or a 
kid of the goats, for a sin offering. The kohein will 
atone for that person for one's sin.

וְאִם־Oא תDִַיעַ יָדSֵ Iי שֶׂה וְהֵבִיא אֶת־ 
אֲשָׁמI אֲשֶׁר חָטָא שְׁתֵּי תֹרִים אI־שְׁנֵי 
בְנֵי־יIנָה לַיהוwwה אֶחָד לְחYַָאת וְאֶחָד 

לְעֹלָה: וְהֵבִיא אֹתָם אֶל־הַכֹּהֵן וְהִקְרִיב 
אֶת־אֲשֶׁר לַחYַָאת רִאשIׁנָה Uמָלַק 
אֶת־רֹאשIׁ מִמUּל עָרְפIּ וOְא יַבSְִיל:

7-8. And if it did not reach one's hand to bring a 
lamb, then bring for one's asham that one sinned 
two turtledoves or two young pigeons to YHVH – 
one as a sin offering, the other as an olah.  They will 
bring them to the priest, who will offer the korban, 
wringing its head from its neck but not dividing it.

וְהZִָה מSִַם הַחYַָאת עַל־קִיר הַמִּזCְֵחַ 
וְהַנִּשְׁאָר SָCַם יִמָּצֵה אֶל־יְסIד הַמִּזCְֵחַ 

חYַָאת הUא: וְאֶת־הַשֵּׁנִי יַעֲשֶׂה עֹלָה 
 IאתYַָכַּמִּשְׁפָּט וְכִפֶּר עָלָיו הַכֹּהֵן מֵח

:Iאֲשֶׁר־חָטָא וְנִסְלַח ל

9-10. The kohein will sprinkle blood of the sin 
offering on the side of the altar, and the rest of the 
blood will be wrung at the bottom of the altar for a 
sin offering. The kohein will offer the second for a 
olah by its requirement and make atonement for the
person's sin, and it will be forgiven.

לִשְׁתֵּי תֹרִים אI לִשְׁנֵי יָדI תַשִּׂיג וְאִם־Oא
בְנֵי־יIנָה וְהֵבִיא אֶת־קָרCְָנI אֲשֶׁר חָטָא 
עֲשִׂירִת הָאֵפָה סֹלֶת לְחYַָאת Oא־יָשִׂים

עָלֶיהָ שֶׁמֶן וOְא־יִתֵּן עָלֶיהָ לְבֹנָה כִּי 
חYַָאת הִוא: וֶהֱבִיאVָ אֶל־הַכֹּהֵן וְקָמַץ 

 Vָאֶת־אַזְכָּרָת Iא קֻמְצIהַכֹּהֵן מִמֶּנָּה מְל
חYַָאת יהוwwה עַל אִשֵּׁי הַמִּזCְֵחָה וְהִקְטִיר

אֲשֶׁר  הַכֹּהֵן עַל־חYַָאתI עָלָיו וְכִפֶּר הִוא:
חָטָא מֵאַחַת מֵאֵלֶּה וְנִסְלַח לI וְהָיְתָה 

לַכֹּהֵן כַּמִּנְחָה:

11-13. And if it did not reach one's hand to bring 
two turtledoves or two young pigeons, then bring 
as an sin offering a tenth of an ephah of fine flour, 
but put no oil or frankincense on it, for it is a sin 
offering.   They will it to the kohein, who will take a 
handful of it as a remembrance, and burn it on the 
altar on the fire of YHVH as a sin offering.  The 
kohein will make atonement for the person for the 
sin and it will be forgiven; and the remnant [flour] 
will be for the kohein as a meal offering.

P Pshat
(פשט)

R Remez
(רמז)

D Drash
(דרש)

S Sod
(סוד)




